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E Supreme government of the Catholic Church is, as 

you know, the prerogative and duty of the Sovereign 
Pontiff. In direct relation to him are the numerous Bishops 
throughout the world, the many missions, and for temporal 
affairs the ambassadors of the Holy See to various coun- 
tries. In Rome live the Superiors of the many Religious 
Orders who are working in various fields for the spread of 
the Kingdom of God; there also, the numerous Cardinals, 
who are attached to the Roman Court, help the Pope in the 
direction of the affairs of the Church. 

You readily see that the number of matters arising for 
consideration and decision is very great. Hence it is easy 
to understand that the Holy Father appoints a number of 
committees which deal directly with some one department 
of the government of the Church. Such committees or con- 
‘ gregations are advisory groups who gather the material of 
any problem which arises; they consider it and submit to 
the Pope a written opinion; he takes counsel with the chair- 
man of the committee. The Pope may approve the decision 
or call for further consideration, or may take counsel else- 
where. Now it is clear that the immense business of the 
Church could scarcely be conducted unless this system of 
commissions was formed. 

Such advisory groups are of various ranks according to 
the importance of the work entrusted to them. We name 
some of the congregations for purposes of illustration. The 
Supreme Sacred Congregation of the Holy Office is called 
briefly the “Holy Office.” Its purpose is to aid the Pope in 
affairs of faith and morals. Among several other functions, 
it exercises a watch over literature in the world; it is this 
congregation which advises the Pope that certain writings 
be added to the Index of Prohibited Books. In recent years 
a great many books on Biblical subjects have been added 
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to this list. Another congregation is that of Seminaries and 
Universities, which is of interest to us, since His Eminence 
Cardinal O’Connell is a member. Its purpose is to direct 
the studies followed in seminaries and in those universities 
which have the power of granting Pontifical degrees. Hence 
the Biblical Institute, which was at first under the Biblical 
Commission, came under the direction of this Congregation 
when it obtained in 1928 the power of conferring the Doc- 
torate in Scriptural studies. 

Next after the Congregations the Tribunals of the Holy 
See take rank. The one with which the world is most fa- 
miliar is the tribunal of the Rota, where cases concerning 
the validity of marriages are finally decided. 

After the Congregations and Tribunals comes the Com- 
mission. The Pontifical Commission for Biblical Studies 
was founded by Pope Leo XIII on October 3, 1902. The 
make-up of this Commission is modeled on that of the older 
congregations. The Commission proper is made up of Car- 
dinals, sometimes as many as fifteen being members of a 
committee. Cardinals living at Rome are often on several 
committees. With the great number of groups occupied 
in such various departments, you will understand that many 
Cardinals must have their residences, secretaries, and house- 
holds in Rome. Their residence there is not for the mere 
purpose of adding color to a court. They live at Rome for 
the same reason that officials of our Government live in 
Washington. And since the government of the Church will 
always imply a large number of advisory departments, 
Rome will always be an ecclesiastical city. 

On the first of January, 1930, the Biblical Commission 
consisted of four Cardinals. Cardinal van Rossum, who 
is of the Redemptorist order, is the president. Cardinal 
Merry del Val, the former Secretary of State under Pius 
X, was also a member of the Biblical Commission until his 
death. The other two members are Cardinal Bisleti and 
Cardinal Ehrle. Cardinal Ehrle is also the librarian of the 
-Vatican; he is a Jesuit; in fact the only Jesuit Cardinal; 
he was an intimate friend of the present Pontiff, before 
Msgr. Ratti was elected to the throne of Peter; a common 
interest in books and libraries brought the two men together. 
The secretary of the commission is Fr. John Frey. 

Each commission has a group of advisers called Con- 
sultors. The Consultors of the Biblical Commission num- 
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ber about fifteen, and every one of them is really an eminent 
scholar in Biblical studies. The Consultors do not neces- 
sarily reside in Rome, though many of them are professors 
of Scripture in the seminaries and colleges in and about the 
Eternal City. In the present list of Consultors, Dr. Henry 
Poels of the Catholic University is the only American; Dr. 
Grannan of the same University was formerly a Consultor. 

It is the distinct wish of the Holy See, explicity stated 
in a document relating to the Commission, that the Con- 
sultors be drawn from different schools of Catholic thought. 
This may surprise you at first. Are there various schools 
of Catholic thought in Scriptural studies? There are. The 
explanation of the fact may well start from the epi- 
gram, now some fifteen hundred years old: “In necessary 
matters, let there be unity; in disputed matters, liberty; in 
all matters, charity.” On questions already decided by the 
authority of the Church there are no dissenting opinions 
among Catholics. But there has been no decision on thou- 
sands of questions in theology, philosophy, and Scripture. 
Now in such disputed points there is of course much in 
Catholic doctrine which will point out what turn the final 
answer will take; nor is a Catholic free to adopt an opinion, 
which runs counter to what has been established in faith 
or science. But in numberless cases, and especially in in- 
terpreting the Bible, there is a possibility of various opin- 
ions, conservative and liberal. As usual, the conservatives 
may be too slow in advancing, while the liberal may be too 
fast in adopting views. But it is precisely the clashes of 
these schools which the Church finds of advantage in mak- 
ing her decisions; for all possible opinions have a voice. In 
separating the good arguments from the false, the final de- 
cision is bound to come as the fruit of ripe and thorough 
scholarship. 

The best illustration of this will be the explanation of 
the decision of the Biblical Commission on the so-called 
“Tacit Citations.” This question also has the historical in- 
terest of being the first decision rendered by the Commis- 
sion; this was in 1905. 

The history of the question is as follows. In treating 
the historical parts of the Bible, especially the Old Testa- 
ment, a great many difficulties occur. These generally arise 
from the apparent contradiction between the information 
given in the Bible and that which is read in other documents 
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not sacred; or sometimes two texts of the Bible seem to give 
discordant testimony concerning the same event. These 
passages were felt to be difficulties even many centuries ago. 
Various solutions have been offered, some good, some less 
good; but lack of a more complete knowledge has so far 
made the final answers impossible. Now these difficulties 
have been more acutely felt in the last hundred years; for 
now the infidel attack on the Bible is given a very wide 
publicity both in printed books and from the platforms and 
lecture halls of the modern non-Catholic universities. 

The proposers of the theory of “Implicit Citations” had 
in mind to supply an easy answer to the attackers. There 
are certain facts about historical writings which all admit; 
on these, the theory was builded. The facts are these: it is 
known that historical writers often quote directly; but it is 
also true that historical writers quote without quotation 
marks; that is, they weave something into their narrative 
from another writer and do not tell us a word about it. 
Such an insertion is an implicit citation or a tacit quotation. 
Now just as in the case of the direct quotation, the truth 
or falsity of the insertion would depend on the source from 
which it comes, unless the writer adds his independent ap- 
proval. In the case of the Bible, if we did have the ap- 
proval of the writer, we have the approval of God; and 
hence such a quotation could not contain error. Thus in 
the quotations in the Gospels we have hundreds of sayings 
of Christ; clearly the authors approve; so too, just as 
clearly they disapprove of the quotations from the Pharisees 
against Christ. Such are facts concerning writers of history, 
and hence they are true of the sacred writers. 

With these facts, the supporters of the Implicit Quota- 
tions went further; they proposed that whenever a diffi- 
culty cropped up, one might have recourse to the statement 
that the text of the Bible was an implicit quotation, which 
the sacred writer quoted but did not approve of; hence it 
may contain error, without contravening the dignity of the 
Bible; because the error is not made the writers own; it is 
the error of the source he copied from but did not approve. 
Hence when the enemies of the Bible said, “Such a text is 
false; you have a Bible with lies in it; hence your claim 
of an inspired writing is false,” the answer of the theorist 
would be: “That text is only an implicit quotation; it is 
not a statement of the Biblical writer at all.” 
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You see at once that the theory does offer some solution; 
it amounts to this: you merely escape the difficulty against 
the Bible by saying that the author here or there was retail- 
ing hearsay evidence, which in fact was false, and he retailed 
it without saying he was doing so. On the other hand you 
see that in this theory there are two grave dangers. For on 
very scant evidence you have asserted that the sacred au- 
thor was only intending to quote. How do you know his 
intentions? You pretend to have read the secret thoughts 
of his mind at the time when he was writing the passage 
which troubles you. This is to take a subjective view of his- 
tory which must lead to error; one finally comes to the place 
where he says: “What one thinks must be, is.” Secondly, 
confronted by thousands of difficulties, one is in danger of 
applying the theory of the implicit quotation too easily. It 
is admitted without due effort and patience in finding an- 
other answer; eventually the shears will have cut out a great 
part of the Bible; thus we arrive at the stage when the farce 
entitled, “Nothing but Cuts” is played again, this time with 
the Bible. 

The question of admitting implicit quotations was sub- 
mitted to the Biblical Commission. Their answer is a re- 
markable example of wisdom and truth. The Commission 
admits the general principle that such things as implicit quo- 
tations are found in Scripture; but it restricts any danger- 
. ous application of the general principle; it lays down con- 
ditions under which the theory may be applied to the text. 
First, there must be a solid argument to show that there is 
a quotation from another author, even though implicit; 
secondly, the sacred writer must make it clear that he does 
not accept the statement of the source even though he 
quotes it. In a word, it must be clear that he quotes with- 
out adding the weight of his personal authority to the state- 
ment. 

The final words of the decrees of the Commission are 
always the words of approval by the Holy Father. This 
approval is not considered to be an exercise of his infallible 
power. The decrees therefore are revocable and changeable. 
But there is little likelihood that they will be changed, con- 
sidering the care which is expended in their preparation. 

It would be an error to conclude that since the decrees 
of the Commission are not an infallible pronouncement, 
there is no obligation in conscience to follow them. Of 
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course the care and patience with which these decrees are 
written, and a consideration of the eminent body of men 
who have been consulted in their composition, of themselves 
ought to make a prudent man hesitate very long before he 
defended an opinion rejected by the Commission. In spite 
of this, in the beginning there was a tendency among some 
Catholic scholars of a more liberal view to regard the de- 
crees as merely a matter of good advice in the matter of the 
Bible; they did not regard them as binding in conscience or 
as laws imposed on a Catholic writer. Doubts on the point 
were settled by a document of Pius X in November, 1907. 
The Pontiff condemned the attitude of those who submitted 
the decrees of his Commission to the bar of their private 
judgment. He clearly stated that the decrees do bind in 
conscience; those who disobey them fall under the censure 
of disobedience and rashness; nor are they without grave 
fault when they do disobey. This document ended any 
cavalierness of attitude with respect to the Roman decisions. 

Of the thirty or forty important decisions of the Com- 
mission within the last thirty years, I select that of 1907 
concerning the Gospel of St. John as an example to put 
before you. A bit of history will explain to you the mind 
of the Commission in this question. 

For the last century, the great majority of writers out- 
side the Church have been in agreement on two points: 
first, that the Apostle St. John did not write the Fourth 
Gospel; secondly, that the document has very little his- 
torical value anyhow. The general argument used for pub- 
lic consumption for these points is the assertion that the 
Fourth Gospel contradicts the other three. But the under- 
lying reasons for the assertion were not until recently used 
for public consumption; indeed they could not be; for con- 
vention and courtesy demanded that the sensibilities of 
Christian nations be not offended; it was too bold a thing 
to say that Jesus is not God; and so in reading some of 
the books of our enemies, it is hard at times to know 
whether the writer does deny the Divinity of Christ or not. 
The denial of the Divinity of Christ is the real reason for 
the rejection of the Fourth Gospel. Lately infidel writers 
have been more bold in saying so. And if one denies Christ 
is God, naturally one denies that John’s Gospel which so 
clearly portrays the God-man, is worthy of belief. 

Now there is a mountain of literature written in the at- 
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tack on the Gospel of St. John. It would be impossible to 
take up the arguments at length; but the Commission had 
to take them up everyone; you may be sure that they were 
read and weighed by the Consultors and Cardinals of the 
Commission. And having seen and pondered them, they 
simply answered, “These arguments do not prove that John 
did not write the Gospel”; and again the arguments which 
show we cannot believe the Fourth Gospel are declared in- 
sufficient. 

These answers of the Commission and dozens of others 
are not merely the expression of the prejudice of the 
Church, as her enemies sometimes say. They are the re- 
sult of honest historical criticism. Learned men outside 
the Church hold with us on this point. I may cite the name 
of two of the greatest scholars outside the Church, Sir Wil- 
liam Ramsay, an Englishman, and Dr. Theodore Zahn, a 
German, who still hold the old opinion. It is also very 
significant that others outside the Church have begun to 
desert the extreme positions which were so popular thirty 
vears ago. The latest commentary on the Gospel by Dr. 
Bernard holds that the Gospel was written by the body of 
disciples of John. With respect to believing the Gospel, 
the author is constantly pointing out in the commentary the 
small points which show that we have the writing of an eye- 
witness. 

Is not this significant? The conservative view in begin- 
ning to regain its place, as history becomes more sober. In 
fact it is safe to say that if those false fundamental princi- 
ples of Rationalism such as the denial of miracles, the denial 
of the Divinity of Christ. the denial of an inspired Bible, 
were reconsidered and rejected, we would shortly see the 
learned world returning to a full agreement with the de- 
cisions of the Biblical Commission. 

The Biblical Commission has fulfilled the great purpose 
for which a great Pope, Leo XIII, established it. It de- 
serves the gratitude of the members of the Church, and es- 
pecially those whose work is the defense and interpretation 
of the Bible. In a day when the world of the university 
has given up the Bible it has stood as a beacon to guide us. 
The calmness, the wisdom, the honesty of its decrees must 
eventually impress those whose principles are for the present 
adverse to it. The solid scientific methods it follows, the 
care and scholarliness of its decrees, and the thorough eru- 
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dition of the men who compose it are in themselves a guar- 
antee of its worth. And the fact that its decisions are ap- 
proved by the Vicar of Christ puts them beyond the pale of 
criticism; for they emanate from a throne from which for 
twenty centuries the light of truth has radiated over the 
universe. 


The Pontifical Biblical Institute 
Rev. Witt1am J. McGarry, S.J. 


The following address, fourth in the series, “Safeguarding the Bible,” 
was delivered on August 16, and, as the two other talks in 
this pamphlet, over Station WNHC, Boston. 


HE Pontifical Biblical Institute was founded by His 
Holiness Pope Pius X in 1909. It is a post-graduate 

school in Biblical studies in which the future professors of 
Sacred Scripture in the seminaries of the world may be 
prepared. I have said “may be prepared,” for though the 
Holy See has encouraged the sending of young priests to 
this, its own school, and has founded scholarships in it, 
there is no prescription by which Bishops or Religious 
Orders are obliged to send their young professors there. 
The explanation of this is to be found in the Church laws 
concerning Biblical degrees. Up until 1924, there was no 
obligation that any professor of Scripture in a seminary 
have a degree from Rome in Sacred Scripture. It is none 
the less true that nearly every professor in those days had 
devoted some years to special studies, and at one time or 
another spent some months in the Holy Land. In 1924, it 
was prescribed by the Vatican that any future professors 
should have at least the Baccalaureate in Scripture; the 
prerequisite of this was the doctorate in theology. 

Now there were only two bodies in the Church which 
could grant degrees in Holy Scripture. One was the Bibli- 
cal Commission, wihch we have already described; the other 
was the Pontifical Biblical Institute. Now of the two bodies 
who could grant degrees, the Commission did not and does 
not conduct any courses. It is practically an examining 
board; it issues a syllabus outlining the requisite study for 
the degrees and the student is free to prepare the syllabus 
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privately, if he wishes, though of course it is always ad- 
visable to attend the lectures at some school which pre- 
pares for the examination. When the candidate is ready 
for the examination, the Commission appoints a board of 
professors to examine him. 

The other body with the power of degrees is the Pontifi- 
cal Biblical Institute. Since 1928 its definite three-year 
course leads, at the end of the first year to the Bacca- 
laureate, at the end of the second year to the Licentiate; at 
the end of the third year the successful student is declared 
a candidate for the Doctorate. But two years must inter- 
vene between the Licentiate and the conferring of the Doc- 
torate. The prerequisite for entrance to the course is a 
Doctorate in Theology, recently changed in an Apostolic 
Constitution to the Licentiate. In the matter of granting 
degrees at present, the Biblical Institute is of equal power 
as the Biblical Commission. 

The story of the founding of this school is as follows: 
In 1908 and 1909 one of the professors in the ordinary 
theologians’ Scripture course in the Gregorian University in 
Rome was Fr. Leopold Fonck of the Society of Jesus. Be- 
sides the ordinary courses for the undergraduate seminarian, 
Fr. Fonck and his co-professors conducted post-graduate 
courses in Scripture. Fr. Fonck was an intimate friend of 
Pope Pius X, and when these courses were brought to the 
‘attention of the Pontiff, His Holiness immediately saw the 
advantages which would accrue to the Church, if a separate 
school of post-graduate Scriptural studies were founded. 
After due consideration, Pope Pius X founded what he 
named the Pontifical Biblical Institute. 

The school was entrusted to the Fathers of the Society 
of Jesus, and Fr. Fonck was named its first president. Dur- 
ing the twenty years of its existence, the Jesuit Fathers have 
been the professors in the institute. They are drawn from 
the various provinces scattered over the world. The presi- 
dents of the Institute have been Fr. Fonck, an Austrian, Fr. 
Fermandez, a Spaniard, and Fr. John J. O’Rourke, an 
American. 

Fr. John O’Rourke, of New York City, has been profes- 
sor of Biblical Greek since 1913; during the War, when the 
Austrian and German Fathers teaching in Rome had per- 
force to take the road of exile, he also commented on the 
Epistles of St. Paul. In 1924, his burden was increased by 
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the responsibility of the rectorship of the Institute. He was 
Rector of the school from 1924 until 1930. As one who 
was a student under him and a companion American Jesuit 
in his community, I can attest to his scholarship and his 
fine abilities as an administrator and director of the studies 
of the Institute. The present rector of the Institute is Fr. 
Augustine Bea, a German. 

Both the corps of the professors and the seventy or 
eighty students of the school are drawn from all quarters 
of the Catholic world. There are forty provinces of the 
Society of Jesus, and during the last few years twenty have 
been represented in the Jesuit community. There was even 
more variety as one sat on the benches or walked through 
the corridors of the Institute. Brown-robed Capuchins, the 
black-robed Passionists, Redemptorist Fathers, a great many 
secular priests from the various bishoprics of the world; here 
and there the white robes of a Dominican or the black 
scapular of a Benedictine. All the students of the school 
are priests; in fact to be a candidate for a degree one must 
have the Licentiate in Theology. 

The curriculum of the school is entirely post-graduate; 
all the lectures are in the only possible language for such 
a school, Latin. The first year of the course is in great 
part given over to the Biblical languages. Greek, Hebrew 
and Aramaic are prescribed for all; as a fourth language 
one must select a two-year course in any one of the fifteen 
other Biblical languages which are offered. The last two 
years of the course are devoted in large measure to the 
commentary on some parts of the Bible. Of course the 
whole of the Bible cannot be covered in this time, even 
though there are four courses running parallel. One covers 
it with absolute thoroughness; he has learned how he must 
work on through the rest of the Bible, during the after 
years of his life as a professor. 

The Doctorate work involves further studies; they fol- 
low the lines of the Doctorate work in all universities in the 
matter of thesis and examinations. The final examination 
of the Doctor is oral, and is held at Rome in the Biblical 
Institute in the presence of the Cardinal Prefect of the Con- 
gregation of Studies. As is usual in the Roman Doctorate 
examinations, after the appointed examiners have finished, 
an indefinite period is assigned for objection or examination 
by anyone in the audience. 
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I have purposely delayed in the description of this 
course, for it is well that Catholics and others know the care 
and thoroughness which the Church expends on those who 
are to teach her young priests in the seminaries. It can 
be stated without any doubt that the Pontifical Biblical In- 
stitute is the best school of Biblical studies in the world. 
Outside the Church, there is no school where the future 
professors of Divinity or of the Bible may be so thoroughly 
prepared. The Church insists as you see on a high degree 
of scholarship, as it is right she should, in view of the 
century-old tradition of learning which is hers. . 

The conducting of the courses in the school is the es- 
sential work of the Professors of the Institute. But there 
are many secondary works also undertaken at the school. 
Beside the house in Rome, there is an annex of the Insti- 
tute in Jerusalem. In the house in Palestine, there is a 
smaller staff of Professors; and a student is at liberty to 
make the third year of the course in the Holy City. The 
Pontifical Institute in Jerusalem is situated on the slope of 
the hill which rises to the west of the city. From the win- 
dows one looks directly across the valley of Mt. Sion; and 
beyond Mt. Sion he can see across a second valley, Mt. 
Olivet, the highest point in the surrounding country. This 
commodious house of thirty rooms was built during the 
rectorship of Fr. John O’Rourke. Besides housing the pro- 
fessors and the students who make their third year of resi- 
dence there, the house has room for a library, chapel and 
conference hall. 

The house in Jerusalem has two special works it carries 
out during the year. It conducts what are called caravans. 
A caravan comprises the guide, a professor, and the group 
of tourists, who are the students. This group of tourists 
is not out for sight-seeing, but rather for study. One cara- 
van is conducted for preachers in the spring of the year. 
Priests or Religious from any part of the world, who feel 
that their power in the pulpit will be immensely increased, 
if they can visit the Holy Places are members of this cara- 
van. They go to the places which were familiar to the eyes 
of Christ; they trudge the roads made sacred by His jour- 
neys; they ride the Lake of Genesareth about which so 
much of the time of His ministry was spent. The Fathers 
of the house who conduct the caravan are careful to visit 
those spots mentioned in the Bible, and lecture on them in 
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a way which will be profitable to those priests whose life- 
work is the preaching of the word of God. 

The second caravan is for Biblical professors and stu- 
dents; it spends a much longer time in the Holy Land and 
covers far more territory. The object of this expedition is 
scientific; conferences concerning the spots to be visited are 
given previous to the journey. The scientific facts or 
theories or conclusions are explained to the student, and dur- 
ing the subsequent visit one may check and examine to some 
extent the data which he has learned in the classroom. 
From the last week in August until the arrival back in 
Rome on the Eve of All Saints, this caravan is constantly 
on the move; it begins in Syria in the north, and spends 
the last ten days of October visiting the monuments of an- 
cient Egypt. I have said the purpose is scientific; you 
will understand however the great spiritual consolation of 
this journey. One is enabled to say Mass at scores of places 
which are dear to the heart of the Catholic—in the crypt 
of the Annunciation in Nazareth, in the glorious Basilica 
of the Transfiguration on Thabor, in the Garden of Geth- 
semane, at the rock on Calvary, and in the grotto of the 
Nativity at Bethlehem. There is moreover the opportunity 
to live the life of the ancient Israelite people when the cara- 
van pitches its tents for three days beneath the palms in the 
southern desert. There before one’s eyes, in the country 
districts, where the city civilization has not yet penetrated, 
the ancient life of the land is still being lived; scenes which 
could have come right out of the pages of the Old Testa- 
ment are enacted. In the evening there is the gathering of 
the women at the village well; during the heat of the days, 
the slow majestic tread of the caravans of camels is heard 
as they pass laden with the wheat from distant markets; 
after sundown with scarce a half-hour’s twilight, the cold 
winds blow and the brilliant desert stars shine out, and the 
stillness of death descends over an Arab encampment. You 
may be assured that no part of the course offered by the 
Fathers combines so much pleasure with profit as the de- 
lightful months of travel under their scholarly guidance. 

Three series of publications are edited at the Institute. 
Two of these are strictly scientific. The quarterly maga- 
zine called “Biblica” is devoted to the scientific discussion 
of any subject related to the Bible. The articles appear in 
the language of the writer, except Polish; for the comfort 
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of the rest of the learned world, these excellent linguists of 

eastern Europe are expected to write in French or German. 
It is common enough to see articles in four or five lan- 
guages in this review. “Biblica” is therefore a highly techni- 
cal review, and it would scarcely profit to put it on the 
newsstands; it numbers some 1200 subscribers among the 
Universities and libraries of the world. Another publication 
is called “Orientalia;” it is devoted to the Assyrian and 
Sumerian language and literature. Its editor is Fr. Anton 
Deimal, one of the most eminent Assyriologists living. A 
third publication is in Latin and is called “Verbum Domini,” 
which means the “Word of the Lord.” Its purpose is to 
help priests who wish to keep informed on Biblical topics 
for purposes of sermons or conferences. This little maga- 
zine supplies information in brief fashion without technical 
terms of the scientists. 

It will perhaps interest you to hear something of the 
excavations now being carried on by the Biblical Institute. 
They are under the direct patronage and support of the 
Holy See. In order to explain their purpose, we must re- 
call some facts about the story in the book of Genesis of the 
destruction of Sodom and Gomorrha. As you know, God 
destroyed those cities by brimstone and fire from heaven, 
in punishment of their hideous sins. 

You may recall that a great deal of disbelief of this story 

_ has been expressed by the enemies of the Bible. Suppose 
we could find the ruins of those ancient cities, and signs 
amid those ruins that they were destroyed in some terrible 
cataclysm. This would be a distinct argument to confirm 
the story of the sacred text; certainly, the story is believ- 
able enough as it stands, except for those who deny God 
would so manifest Himself in His own world. But for the 
defense of the Bible against those who deny its worth as 
history, the finding of the cities would be a triumph. 

Hence it is that the finding of these ancient cities has 
always been the desire of those who look on the Bible as a 
truthful source of revealed history. Indeed only six years 
ago, Xenia Theological Seminary, a Protestant institution 
in St. Louis, sent an expedition to explore the southern 

shores of the Dead Sea; the members of this caravan had 

hopes of finding the remains of Sodom and Gomorrha, or 
the cities of the plain, as the text of Genesis calls them. 

Now this expedition was looking for cities which were de- 
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stroyed forever 4000 years ago, and as far as we know, not 
inhabited after their destruction. The party of explorers 
did find many old cities, but not one of them was more than 
two thousand years old, though some traces of a former 
civilization were found in different places. 

As far as Sodom and Gomorrha are concerned then, the 
results of this expedition were negative. The cities are not 
at the south shore of the Dead Sea, unless indeed they are 
under the southern tip of the sea, which though shallow 
could not be investigated. Now these results might have 
brought some consolation to those infidels who do not 
think that the cities existed anyhow; but in reality, since 
the results are negative, the logical conclusion is that the 
cities are not in the south; it is not common sense to go 
farther and say they did not exist at all. They did exist; 
we have good documentary evidence for this in the book of 
Genesis. The logical conclusion from the above expedition 
was to look somewhere else about the sea for the cities. In 
case any trace of them does still exist (and even of that no 
man is sure), it may be found. 

The reason why the Xenia expedition went to the south 
of the sea is the fact that there were some testimonies in 
early Church writers about this location of the cities. But 
as a matter of fact, the writers who do speak of the location 
are not all in agreement; some mention also the northern 
end of the Sea. It is at a site on the north-eastern shore 
of the Dear Sea that the Pontifical excavations are now 
going on. They are under the direction of Fr. Alexis Mal- 
lon of the Society of Jesus, who is the professor of Egyptian 
in the Institute, and an archeologist of considerable reputa- 
tion. The results of the excavation so far accomplished are 
as follows: Fr. Mallon has discovered a large city which was 
destroyed by fire at the close of the first age of bronze, that 
is to say, about the year 2000 before Christ; this city was 
not inhabited after this time. Now this date is about the 
time of Abraham; hence it is so far possible that this city 
be Sodom or Gomorrha or one of the other three cities which 
we know were near them. This ancient city was destroyed 
by fire, as is evident from the layer of ashes which covers 
the entire area of the ruins, sometimes to the thickness of 
a foot and a half. This city was never rebuilt after the 
period referred to; for none of the evidences of a later cul- 
ture are found. In places in the ruins there is evidence of a 
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second, third and fourth layers, which shows that the city 
was partially at least destroyed three times before the final 
catastrophe. Under this we have the virgin soil, that is to 
say, soil in which no traces of human habitation are to be 
found. Such is the story which is told directly by the re- 
mains. In brief, a catastrophe of such magnitude occurred 
at this place four thousands years ago, that man forever de- 
serted the spot, which had been well-favored enough pre- 
viously to allure him to build four large cities there at vari- 
ous times. 

Notice that with the true instinct of scientists, the Fa- 
thers do not say that they have discovered Sodom and 
Gomorrha; they do not assert that the ashes remaining 
there are the evidence of the brimstone and fire with which 
the wicked cities were destroyed. They conclude as we 
have reported above, and as all their fellow-scientists in 
Palestine admit, that they have found a city of the year 
2000 before Christ. Nevertheless they are conscious that 
the evidence so far gathered fits perfectly with the story of 
Sodom as we read it in the Bible. And they have not 
omitted to approach the problem of the identification of the 
ruins from quite another angle. 

For Fr. Power of the Institute has devoted some articles 
to the literary tradition concerning the place of the cities. 
Briefly we may say that his researches into the ancient texts 
. point in the same direction as the archeological work of Fr. 
Mallon. Meanwhile the work of excavating still continues, 
when the temperature permits. It will bring home to you 
something of the difficulty and suffering of this work to 
know that on April first of last year, all labor had to be 
stopped because the thermometer was registering 115 de- 
grees steadily. 

You may ask what drew Fr. Mallon to select that par- 
ticularly barren looking spot for his excavation. It is not 
mere luck that he did so. As he journeys through the Holy 
Land, his eye is constantly on the watch for any small flint- 
stone instruments, arrow-heads, knives, scrapers; these are 
the signs of early man, before the bronze and iron metals 
became common. Finding these in some abundance, he 
knew that the sugar-loafed hillock contained some remains 
of ancient man. 

As a reward for his labors we may hope that the clinch- 
ing argument for the identification of the cities comes: 
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this will be the finding of some inscription or document in 
the ruins with some name of king or city written on it. 
This will settle the fact whether or not we have found one 
of the five cities of the plain, of whose wickedness we read 
in divine revelation. It is of course probable even now that 
we have found one of the cities. 

Work done with such sacrifice and expenditure is surely 
proof of the scientific interest and enthusiasm within the 
Church in the field of Biblical studies. Here is a case when 
there is only a hope, and no certainty that the results will 
positively aid in the defense of the Bible. I can add further 
proof of the interest and encouragement of His Holiness, our 
present Pope, by saying that he awaits eagerly the reports 
of the Fathers at the excavations. He has sent blessings 
and encouraging messages to Fr. Mallon. And as all loyal 
Catholics know, encouragement from the Vicar of Christ is 
an immense incentive to carry on in spite of tremendous 
difficulties. 


The Revision of the Vulgate 


Rev. Witt1AmM J. McGarry, S.J. 


This final talk explains the great work of the Benedictine Commis- 
sion. Broadcast August 30, 1931, and together with the 
two preceding papers, reprinted from the Pilot. 


E are to speak today somewhat concerning the his- 

tory of the Bible from the day when it left the hand 

of the writers until it came into printed form in your hands. 
That history as you know extends over many centuries. 
The last books of the New Testament to be written, were 
finished by the year 100; the art of printing was not in- 
vented until the fifteenth century. Hence for fourteen hun- 
dred years, the New Testament, and the Old Testament for 
a longer time, passed from generation to generation in 
manuscript copies, laboriously made. That long period of 
transmission of copies makes the history complex enough. 
But we must also add the fact that the original languages 
of the Bible had to be translated into the language of the 
converts; and often times translations were made from 
translations. It is clear then that the history of the trans- 
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mission of the text of the Bible is a most complicated ques- 
tion. It is one to which much attention has been given by 
scholars during the last century; and of course it is one 
which is of prime interest to the Church. 

The Old Testament was written in great part in He- 
brew; the New Testament, with the exception of the 
original copy of the Gospel of St. Matthew, was writtén in 
Greek. As the Gospel spread to the Roman Empire and its 
outlying provinces in Africa and the north of Europe the 
need of a translation into Latin was immediately felt. It 
is easy to recall the scene which must have occurred; we 
see the isolated church founded by a missionary preacher; 
he has brought the story of the Scriptures perhaps only in 
part; it may be he has translated some of it. At any rate, 
that happened which St. Augustine described—namely, any- 
one who had a smattering of Greek went to work to trans- 
late the Scriptures into Latin. Now in the main, such writ- 
ings would agree, for they came from Greek copies, and 
those came from the one copy of the writer. But you can 
see how in thousands of accidental details, the independent 
translations would not agree; there would be hundreds of 
variations in words, spelling, and sentence structure. 

It was about the year 400 that the Holy See decided to 
replace all these variant Bibles with one uniform work in 
Latin. There was no difficulty of difference of doctrine in 
. the various translations, but none the less there was need 
of uniformity. Pope Damasus therefore commissioned the 
greatest linguist in the Church at the time to give the 
Church a new version of the Latin Bible. St. Jerome was 
the scholar to whom this immense task was entrusted; he 
was the one man in the Church who could be expected to 
do it well; for he was the “trilingual doctor,” the one who 
knew Hebrew, Greek, and Latin. When the task was done, 
Pope Damasus took the translation of Jerome; this Latin 
Bible became the official text of the Western Church. It is 
this edition which is called the Vulgate; it is the Vulgata, or 
popular or common version of the Scriptures. 

St. Jerome himself surmised that his translation would 
make but slow headway in Latin Christendom. The pastors 
and flock were used to the older Latin translations, and I 
imagined that some grumbling went on concerning this new- 
fangled version; it differed in numerous small details from 
what they were used to. In the main of course it was the 
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same; it told the same story; and contained the same doc- 
trines; and perhaps these very facts made them slower in 
accepting it. The result of the introduction of the new 
translation and the retention of the old, was that both 
Jerome’s work and the older versions ride parallel through 
the centuries; the copy of Jerome is gaining ground always, 
but itself suffering some minor changes from the popularity 
of the older copies. In time the other copies almost vanish; 
at present there are in the libraries of the world 8,000 manu- 
script copies of the Bible of St. Jerome; while there are less 
than fifty of the older Latin Bibles. All these manuscripts 
were copied between the fifth and the fifteenth century. If 
we recall the wars, plunderings, burnings, and ransackings 
which occurred in Europe in those ten centuries, it will be 
clear that the present number of manuscripts only represents 
a small proportion of the copies of the Latin Bible. It is 
well to keep this in mind; we have a calumny to deal with 
later which would have it that the Church keeps the Bible 
locked. 

The history thus far brings us down to the time of the 
Reformation and the Council of Trent. It was in 1546 that 
the Church declared that no other copy except that of 
Jerome was official. There was need for this, for falsifying 
of the text had happened already. But the declaration of 
an official text did not mean that the Church did not know 
of the many minor inaccuracies in the text. These minor 
blemishes did not affect anything in faith or morals. They 
were of accidental importance, as far as big issues went. 
These minor blemishes were due to confusions of words; 
occasionally they were due to the drowsiness or inattention 
of some ancient monk, who had toiled too many weary 
hours at the slow monotonous process of copying out manu- 
scripts. At times too the text was changed because of the 
ambition of the copyist to make an obscure passage clearer ; 
sometimes he would add a word of his own or change a sen- 
tence just a bit, thinking in good faith that he was doing 
the world a favor. Often the spelling of the copyists was 
not excellent; and sometimes mispellings changed the sense. 
Even in these days of scientific printing, it is not uncommon 
to find misprints; necessarily it was more common in a day 
when every last letter had to be copied out; recall too that 
manuscripts in those days left no spaces between words. 

Before the close of the sixteenth century, the Church 
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had reedited the Latin Bible under the name of the Cle- 
mentine edition, and from this copy the English translation 
used in the Church is made. It has been somewhat the 
fashion of writers outside the Church to try to score against 
her in the matter of this edition. Thus Kenyon claims that 
the Papal order accompanying the edition killed the science 
known as Textual Criticism in the Church for three hundred 
years. This is scarcely true, when one considers the fact 
that during this very time professors of Scripture and The- 
ology continued as heretofore to consult other texts and ver- 
sions of Scripture in their lectures. What was the reason 
that the Church allowed no other edition for public use ex- 
vept her own? It was this: Editions were appearing and 
were being disseminated which were falsified in order to sup- 
port errors. The aim of the Papal order was to insist on 
one edition, which the Church was sure agreed in the main 
with the copy of St. Jerome. The purpose was not to edit 
an edition from the standpoint of textual criticism. The 
Church did what she could in that day. In editing the 
Bible four centuries ago, the use of fifty or sixty manu- 
scripts, or the searching of what the editors thought the best 
one, was all that could be done. It is since then that an en- 
tirely new science, called that of Textual Criticism, has been 
developed. With 8,000 manuscripts of the work of St. 
Jerome now at hand, and the tools of modern science at the 
tommand of the Church, you see that she is in a position 
to undertake the task. And she has already commenced 
upon this work. 

The task of reediting the official Latin Bible of the 
Church has been entrusted to the scholars of the Order of 
St. Benedict. The commission was formed in 1907. For 
many years until his death, Adrian Cardinal Gasquet, the 
English Benedictine, was the head of this commission. The 
workshop of the commission is in Rome. I say workshop 
rather than office. For really when you visit the Benedic- 
tine Fathers engaged in the work of editing the Latin Bible, 
you are stepping back into the scriptorium or writing room 
of a mediaeval abbey. Ten centuries ago, were the wheels 
of time to turn back, and could we enter the library of a 
Benedictine Abbey, in France, Germany or England or Ire- 
land, we would have found Benedictine monks engaged with 
pen and brush in the copying out and illuminating the sa- 
cred story. Today, the need for a copyist is gone; but we 
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still find the Benedictine monks busy with the text of the 
Bible. 

Of course this work does not involve an inspection of all 
the 8,000 manuscripts for every sentence. There is a way 
in which manuscripts may be formed into what are family 
groups. Suppose three copies were made from Jerome’s 
own copy; then dozens from the three; then hundreds from 
the dozens. We have a family tree as one would have for 
men, and each manuscript has its own pedigree. Or you 
may say that in another respect they form a great oak tree; 
the 8,000 manuscripts are the leaves of the tree; every leaf 
is an oak leaf, yet every leaf differs in some small detail 
from the other. So too the manuscripts; all of them are the 
Latin Bible of St. Jerome, but they differ in small details. 
Now one escapes consulting the whole number by consider- 
ing the families groups, once one knows them. And 
strangely enough the grouping of the families is best made 
out by similarity in errors. Suppose that three copies are 
made from the first copy, A, B, and C; in copying A intro- 
duces some slight errors; they are trivial; or he may have 
slipped a word or line here and there. Now B and C will 
not slip in the same place; they have their own little errors; 
and the sons copy the error of the fathers. Hence one may 
trace out the peculiarities and errors of manuscripts, and put 
them into families. As a result of the researches of the 
Benedictines, which of course are builded up on the work 
of other scholars before them, there are three big families 
of manuscripts and five minor groups. And it is with these 
groups as well as with the single manuscripts that the work 
of comparison is made. In general when two or more groups 
combine against one; the majority wins. 

The Benedictine Commission took nearly twenty years 
to finish the fifty chapters of the Book of Genesis. The 
next two books appeared three years later; no more of the 
Bible has yet appeared. It is very slow and accurate work; 
in all probability it will be a full century before the task is 
completed. You have another example of the patience and 
scholarliness of the Church. 

The new edition of the Latin Text of St. Jerome will 
when finished, be the text from which new official transla- 
tions into the various modern tongues will be made for the 
use in church reading throughout the world. Until then, 
we still will use the translation called the Douai version. 
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